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Many individuals (scholars, laypeople) in a number of different church bodies have raised rather 
serious concerns about the NIV 2011.  These concerns are usually grouped in the following way.  
There are concerns about 1.  Messianic Prophecy.  2.  Textual Criticism. 3.  Gender Accuracy.               
4.  Adjusting Language Register.  5.  Explicitation. 
 
If you’re eyes just glazed over while reading that list, join the club.  Those are translational terms.  
Most laypeople won’t recognize them and will be confused by them. 
 
Because so much of this translation discussion can be “over the top” for laypeople, I have prepared a 
different kind of outline.  First, there’s the 2-part PowerPoint.  In Part 1, that PowerPoint gives some 
historical context for the translation discussion in our Wisconsin Synod.  (Please Note:  the 
undersigned has been involved in the WELS translation discussion since the latter half of 2011.  I 
attended the Translation Symposium held at Wisconsin Lutheran Seminary, January, 2012.  I was 
also a part of the “Review of the 102” that took place over the summer of 2012.  I was “Reviewer #2” 
for Isaiah 40-66.) 
 
After the brief history, the PowerPoint includes a basic outline of translation theory.  In connection 
with that, the PowerPoint shares what I and others deem to be the most important points to 
remember in any faithful Bible translation.   
 
All of this is heavy going for many laypeople.  It’s a lot of theory.  So the PowerPoint then shifts gears.  
That’s where this hand-out comes in. 
 
We may not be Hebrew or Greek experts.  We may not be translational philosophy experts.  But we 
can all “kick the tires” and test-drive the translations that are being considered for use in our 
Wisconsin Synod.  This hand-out contains comparison charts of a few key Bible verses where 

concerns have been raised about the NIV 2011 translation.  I suggest 
that the reader study the charts carefully.  In each example, ask 
yourself, “Which translation is different?”  Rather consistently, the 
NIV 2011 will stand out as different from many other translations.  
Why is that?  Then ask yourself, “Does the NIV 2011 sound a 
clear clarion call or does it often send a mixed message? “  
 
While you ask yourself that question, ask another, even more 
important question.  “Will I (a pastor, teacher, grandparent, 
parent) have difficulty teaching the doctrines of our 
Christian faith using the NIV 2011?”    

 

Messianic Prophecy: 
 

Isaiah 7:14 The NIV 2011 adds a footnote  Yet see Matthew 1:22-23 

NIV1984 
The virgin will be with child and will give birth to a son, and will call him 
Immanuel.  

NIV2011 
The virgin will conceive and give birth to a son, and will call him Immanuel.    
Footnote:  “or young woman” 

ESV 
Behold, the virgin shall conceive and bear a son, and shall call his name 
Immanuel.  
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HCSB The virgin will conceive, have a son, and name him Immanuel. 

NKJ 
Behold, the virgin shall conceive and bear a Son, and shall call His name 
Immanuel. 

Other 
Look!  The virgin will conceive and will give birth to a son, and will call him 
Immanuel. 

Matthew 1:23 
All this took place to fulfill what the Lord had said through the prophet:  “The 
virgin will be with child and will give birth to a son, and they will call him 
Immanuel"--which means, "God with us." (Mat 1:22-23 NIV 84) 

 
Some 50 years ago, the Revised Standard Version (RSV) was considered by our WELS as a substitute 
for the beloved King James Translation.  The RSV translated Isaiah 7:14 and the Hebrew “almah” as 
“young woman.”  The Hebrew word never means that when used in Scripture.  Plus, the Lord is 
giving wicked king Ahaz a remarkable “sign.”  What is remarkable about a “young woman” giving 
birth to a child?   Furthermore, Matthew 1:23 gives us the following divinely-inspired translation of 
the Old Testament verse. "The virgin will be with child and will give birth to a son, and they will call 
him Immanuel"--which means, "God with us." (Mat 1:23 NIV 84)  This translation “young woman” 
in Isaiah 7:14 is one of the main reasons the Wisconsin Synod rejected the RSV for use in our 
publications.   
 
*For more on “almah” and Isaiah 7:14 check the first entry in the “Translation 101 Glossary” that 
is included in this paper.  (Pages 18-20) 

 
Psalm 8:4-6 foretells Jesus.  We know this from Hebrews 2:6-8.  Jesus often called himself the 
“Son of Man.”   
 

Psalm 8:4-6 Can you see the Messiah clearly in all these translations?   

NIV1984 

What is man (Hebrew: masculine, singular) that you are mindful of him (Heb: 3rd 
person singular, masculine), the son of man (Heb: ben Adam) that you care for 
him (Heb: 3rd person singular, masculine)?  You made him (Heb: 3rd masculine 
singular) a little lower than the heavenly beings and crowned him (Heb: 3rd masc. 
sg.) with glory and honor.  You made him ruler (Heb: 3rd masc. sg) over the works 
of your hands; you put everything under his (Heb: 3rd masc. sg) feet:  

NIV2011 

What is mankind that you are mindful of them, human beings that you care for 
them?  You have made them a little lower than the angels and crowned them with 
glory and honor.  You made them rulers over the works of your hands; you put 
everything under their feet: 

ESV 

What is man that you are mindful of him, and the son of man that you care for 
him?  5 Yet you have made him a little lower than the heavenly beings and crowned 
him with glory and honor. 6 You have given him dominion over the works of your 
hands; you have put all things under his feet,"  

HCSB 

What is man that You remember him, the son of man that You look after him? 
 5 You made him little less than God and crowned him with glory and honor. 
 6 You made him lord over the works of Your hands; You put everything under his 
feet:” 

NKJ What is man that You are mindful of him, And the son of man that You visit 
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him? 5 For You have made him a little lower than the angels, And You have 
crowned him with glory and honor. 6 You have made him to have dominion over 
the works of Your hands; You have put all things under his feet,  

Other 

What is man that you are mindful of him, the son of man that you care for him?  
You made him a little lower than the angels and crowned him with glory and 
honor. You made him ruler over the works of your hands; you put everything under 
his feet.   

Hebrews 2:6-
8 

Consider the NIV  84:  But there is a place where someone has testified: "What is 
man that you are mindful of him, the son of man that you care for him?  7 You 
made him a little lower than the angels; you crowned him with glory and honor 8 
and put everything under his feet."  (Heb 2:6-8 NIV 84) 
 
Yet compare with the NIV 2011:  But there is a place where someone has 
testified: "What is mankind that you are mindful of them, a son of man that you 
care for him?  7 You made them a little lower than the angels; you crowned them 
with glory and honor 8 and put everything under their feet."  (Heb 2:6-8 NIV) 

 
 
Psalm 16:10 is Messianic Prophecy.  Scripture settles the question because the verse is quoted in 
Acts 2:24-31; 13:32-37. 
 

Psalm 16:10  Can you see the Messiah clearly in all these translations?   

NIV1984 
because you will not abandon me to the grave, nor will you let your Holy One see 
decay.  

NIV2011 
because you will not abandon me to the realm of the dead, nor will you let your 
faithful one see decay.  

ESV For you will not abandon my soul to Sheol, or let your holy one see corruption.  

HCSB 
For You will not abandon me to Sheol; You will not allow Your Faithful One to 
see decay.  

NKJ 
For You will not leave my soul in Sheol, Nor will You allow Your Holy One to see 
corruption.  

Other 
Because you will not abandon my soul to the grave, nor will you let your Holy One 
see decay.   

Added 
comments 

What exactly is the “realm of the dead” as translated by the NIV 2011?  Other 
examples of this NIV 2011 translation include Psalm 30:3 and Psalm 31:17.  See also 
footnote “a” on Matthew 11:23 and footnote “b” on Matthew 16:18 in NIV 2011. 

 

Psalm 45:6 Can you see the Messiah clearly in all these translations?   

NIV1984 
Your throne, O God, will last for ever and ever; a scepter of justice will be the scepter 
of your kingdom. 

NIV2011 
Your throne, O God, will last for ever and ever; a scepter of justice will be the scepter 
of your kingdom. 
 Footnote:  “Here the king is addressed as God’s representative.”   
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ESV 
Your throne, O God, is forever and ever. The scepter of your kingdom is a scepter of 
uprightness;  

HCSB 
Your throne, God, is forever and ever; the scepter of Your kingdom is a scepter of 
justice.  

NKJ 
Your throne, O God, is forever and ever; A scepter of righteousness is the scepter of 
Your kingdom.  

Other 
Your throne, O God, is forever and ever.  A scepter of justice is the scepter of your 
kingdom.   

Added 
comments 

Hebrews 1:8 states, “But about the Son he says, "Your throne, O God, will last for 
ever and ever, and righteousness will be the scepter of your kingdom.”  (Heb 1:8 
NIV 84)  In the NIV 2011 translation of Hebrews 1:8, “Son” is still capitalized.  It’s 
clearly a reference to the Messiah.  Why change the Old Testament translation to 
make it say something else?   

 

Textual Criticism: 
 

John 7:53-
8:11 

Is the translation based on an appropriate text?     

NIV1984 
Before John 7:53, the NIV 84 adds a line and this comment.  “[The earliest 
manuscripts and many other ancient witnesses do not have John 7:53—8:11.]” 

NIV2011 

Before John 7:53, the NIV 2011 adds a line and this comment.   
“[The earliest manuscripts and many other ancient witnesses do not have John 
7:53—8:11. A few manuscripts include these verses, wholly or in part, after John 
7:36, John 21:25, Luke 21:38 or Luke 24:53.]” 
The NIV 2011 then sets off the entire section with lines, prints the verses in italics 
and in a smaller font size.   

ESV 
The ESV adds this footnote to John 7:53.   
Some manuscripts do not include 7:53–8:11; others add the passage here or after 
7:36 or after 21:25 or after Luke 21:38, with variations in the text 

HCSB The HCSB merely puts a bracket around the verses in question 

NKJ 

The New King James has the following comment, which I find to be the most helpful 
and accurate:   
 
“John 7:53 The words And everyone through sin no more (8:11) are bracketed by 
NU-Text as not original. They are present in over 900 manuscripts.”   
 
Please Note: In the NKJ, the term “NU-Text” stands for the Greek text as 
contained in the Nestle-Aland Greek New Testament (27th edition) and the United 
Bible Societies Greek New Testament (4th edition).   

Other A comment similar to that of the NKJ would be present in this translation 

Added 
comments 

Many modern translators favor the reading of Codex Sinaiticus (a manuscript found 
in a monastery on Mount Sinai) and Codex Vaticanus (a manuscript found in the 
Vatican library) even when the vast majority of other manuscripts contain a 
different reading.   
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Mark 16:15 and 16:16 are used repeatedly in our Catechism.  How will we 
respond to the confirmand who asks, “Why are we using this verse as a “proof text,” if it isn’t part of 
the Bible?  Why are we memorizing this verse if it isn’t part of the Bible?”   
   

Mark 16:9-
20 

Is the translation based on an appropriate text?   

NIV1984 
Before Mark 16:9, the NIV 84 has a line and this comment.   
“The most reliable early manuscripts and other ancient witnesses do not have Mark 
16:9-20.” 

NIV2011 

Before Mark 16:9, the NIV 2011 has a line and this comment.  “[The earliest 
manuscripts and some other ancient witnesses do not have verses 9–20.] 
 
The NIV 2011 then sets off the entire section by printing in a smaller font and in 
italics.  The NIV 2011 also adds a footnote that offers an alternative reading, even 
though this reading is extremely rare.   

ESV 

Mark 16:9 Some manuscripts end the book with 16:8; others include verses 9–20 
immediately after verse 8. At least one manuscript inserts additional material after 
verse 14; some manuscripts include after verse 8 the following: But they reported 
briefly to Peter and those with him all that they had been told. And after this, Jesus 
himself sent out by means of them, from east to west, the sacred and imperishable 
proclamation of eternal salvation. These manuscripts then continue with verses 9–
20 

HCSB Other mss omit bracketed text 

NKJ 

Note at Mark 16:20: Verses 9–20 are bracketed in NU-Text as not original. They are 
lacking in Codex Sinaiticus and Codex Vaticanus, although nearly all other 
manuscripts of Mark contain them.   
 
Please Note:  In the NKJ, the term “NU-Text” stands for the Greek text as 
contained in the Nestle-Aland Greek New Testament (27th edition) and the United 
Bible Societies Greek New Testament (4th edition).  Both of these modern Greek 
texts (used by scholars to study the Bible in the original languages) have been 
affected somewhat by the Alexandrian (Egyptian) text type.  In particular, two 
ancient copies of the Bible, Codex Vaticanus and Codex Sinaiticus are 
often favored over hundreds of other copies!  

Other This translation would include a comment similar to that of NKJ.  

Added 
comments 

If we follow the principle of “early and widespread,” we see that Mark 16:9-20 are 
indeed a part of the original, inspired Scriptures.  By 300 AD, every area of the 
Christian Church used Mark 16:9-20 for their readings on Ascension 
and Easter!   

 

Gender Neutral 

This issue has become the most controversial in the case of modern translations.  “Kick the tires” of 
the following translations.  Ask the following questions.  1)  You’ve got a new family in your Bible 
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Information Class.  They are troubled by the WELS’ position (Biblical position) that women are not to 
be in authority over men.  Hence we don’t have women as pastors, on our church councils, or in our 
voters’ assembly.  Will the NIV 2011 make it easier to defend our Biblical position, or harder?   Does 
the NIV 2011 sound a clear clarion call on the matter of gender, or a muddled, mixed message?   
 

1 Timothy 
2:4 

Gk: “anthropous” is not limited to adult males here.  Here the term is inclusive! 

NIV1984 who wants all men to be saved and to come to a knowledge of the truth. 

NIV2011 who wants all people to be saved and to come to a knowledge of the truth.  

ESV who desires all people to be saved and to come to the knowledge of the truth. 

HCSB who wants everyone to be saved and to come to the knowledge of the truth.  

NKJ who desires all men to be saved and to come to the knowledge of the truth.  

Other who wants all people to be saved and to come to the knowledge of the truth. 

Added 
comments 

Wouldn’t we want a translation that makes it crystal clear that our Lord wants both 
men and women, all people, to be saved?  Certainly!  Our English translation ought 
to be “inclusive” where the original language is “inclusive.”   

 

 

2 Peter 1:21 Did women receive the Word of God by inspiration? 

NIV1984 
For prophecy never had its origin in the will of man, but men spoke from God as 
they were carried along by the Holy Spirit. 

NIV2011 
For prophecy never had its origin in the human will, but prophets, though 
human, spoke from God as they were carried along by the Holy Spirit. 

ESV 
For no prophecy was ever produced by the will of man, but men spoke from God as 
they were carried along by the Holy Spirit.  

HCSB 
because no prophecy ever came by the will of man; instead, men spoke from God 
as they were moved by the Holy Spirit.  

NKJ 
for prophecy never came by the will of man, but holy men of God spoke as they 
were moved by the Holy Spirit.  

Other 
For prophecy never came by the will of man, but men spoke from God as they were 
carried along by the Holy Spirit.  

Added 
comments 

In the NIV 2011, the word “prophets” is an example of explicitation.  We’ll speak 
about that later in this presentation.   

 

1 Timothy 
2:12 

Please note the shift from NIV 1984 to NIV 2011.  Compare to the other translations 
in this list.  Is there a difference in meaning?   

NIV1984 
I do not permit a woman to teach or to have authority over a man; she must be 
silent.  For Adam was formed first, then Eve. 

NIV2011 
I do not permit a woman to teach or to assume authority over a man; she must be 
quiet. For Adam was formed first, then Eve. 

ESV 
I do not permit a woman to teach or to exercise authority over a man; rather, she 
is to remain quiet.  
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HCSB 
I do not allow a woman to teach or to have authority over a man; instead, she is to 
be silent  

NKJ 
And I do not permit a woman to teach or to have authority over a man, but to be 
in silence.  

Other 
I do not permit a woman to teach or to have authority over a man; instead, she is 
to be quiet.   

Added 
comments 

If a woman is elected as pastor or leader in the church, has she “assumed” 
authority? Egalitarians would say, “No.”     

 
In the New Testament, where the Greek text says, “brothers” the NIV 2011 now adds “and sisters.”  
Sometimes the meaning of “brothers” might include females.  However, we need to remember that 
the inspired writers were able to write “brother and sister” in the original language.   At times 
that’s exactly what they did!  (Consider Matthew 12:50, 13:55-56, 19:29, Mark 3:35, 10:29-30, Luke 
14:26, and James 2:15 in the Greek.) 
 

Ac 12:17 Notice the addition in the NIV 2011 

NIV1984 
Peter motioned with his hand for them to be quiet and described how the Lord had 
brought him out of prison. "Tell James and the brothers about this," he said, and 
then he left for another place. 

NIV2011 
Peter motioned with his hand for them to be quiet and described how the Lord had 
brought him out of prison. "Tell James and the other brothers and sisters about 
this," he said, and then he left for another place. 

ESV 
But motioning to them with his hand to be silent, he described to them how the 
Lord had brought him out of the prison. And he said, "Tell these things to James 
and to the brothers." Then he departed and went to another place.  

HCSB 
Motioning to them with his hand to be silent, he explained to them how the Lord 
had brought him out of the prison. "Report these things to James and the 
brothers," he said. Then he departed and went to a different place.  

NKJ 
But motioning to them with his hand to keep silent, he declared to them how the 
Lord had brought him out of the prison. And he said, "Go, tell these things to James 
and to the brethren." And he departed and went to another place.  

Other 

But motioning to them with his hand to be quiet, he explained to them how the Lord 
had brought him out of the prison.  He said, “Report these things to James and the 
brothers,” and then he left and went to another place.  
 

Added 
comments 

“and sisters” is not in the original Greek text.  The NIV 2011 infers that the Greek 
word “adelphois” is used in a generic (inclusive) sense here.  

 

Acts 1:15-16 
This was a gathering of 120 believers.   Peter addresses them and tells them they 
must choose an apostle to replace Judas.   

NIV1984 
In those days Peter stood up among the believers (a group numbering about a 
hundred and twenty)  16 and said, "Brothers, the Scripture had to be fulfilled which 
the Holy Spirit spoke long ago through the mouth of David concerning Judas, who 
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served as guide for those who arrested Jesus. . . 

NIV2011 

In those days Peter stood up among the believers (a group numbering about a 
hundred and twenty) 16 and said, "Brothers and sisters, the Scripture had to be 
fulfilled in which the Holy Spirit spoke long ago through David concerning Judas, 
who served as guide for those who arrested Jesus. 

ESV 

In those days Peter stood up among the brothers (the company of persons was in 
all about 120) and said, "Brothers, the Scripture had to be fulfilled, which the Holy 
Spirit spoke beforehand by the mouth of David concerning Judas, who became a 
guide to those who arrested Jesus.  

HCSB 

During these days Peter stood up among the brothers-- the number of people who 
were together was about 120-- and said: "Brothers, the Scripture had to be fulfilled 
that the Holy Spirit through the mouth of David spoke in advance about Judas, who 
became a guide to those who arrested Jesus.  

NKJ 

And in those days Peter stood up in the midst of the disciples (altogether the 
number of names was about a hundred and twenty), and said,  "Men and 
brethren, this Scripture had to be fulfilled, which the Holy Spirit spoke before by 
the mouth of David concerning Judas, who became a guide to those who arrested 
Jesus;  

Other 

In those days Peter stood up among the believers (the number of people who were 
together was about 120) and said, “Brothers, (literally “Men, Brothers”), the 
Scripture had to be fulfilled that the Holy Spirit spoke long ago through David 
concerning Judas, who became a guide to those who arrested Jesus.   

Added 
comments 

Were the women to participate in the voting?  Peter’s greeting uses very 
specific Greek masculine terminology.  “Andres adelphoi.”  The NKJ is most 
literal in the translation.  “Men and brethren.”   Martin Luther rendered this, 
“Männer und Brüder.” Yet look how the NIV 2011 renders this!  Why the shift?  
Why does the NIV 2011 also add a footnote?  “Acts 1:16 The Greek word for brothers 
and sisters (adelphoi) refers here to believers, both men and women, as part of 
God’s family; also in 6:3; 11:29; 12:17; 16:40; 18:18, 27; 21:7, 17; 28:14, 15.”  Why 
does the NIV 2011 not mention the Greek word “andres” in that same footnote?   

 

 

Acts 6:3 
Do any of these translations make it seem as if the women were now voting in the 
congregational meeting?   

NIV1984 
Brothers, choose seven men from among you who are known to be full of the Spirit 
and wisdom. We will turn this responsibility over to them 

NIV2011 
Brothers and sisters, choose seven men from among you who are known to be 
full of the Spirit and wisdom. We will turn this responsibility over to them 

ESV 
Therefore, brothers, pick out from among you seven men of good repute, full of 
the Spirit and of wisdom, whom we will appoint to this duty.  

HCSB 
Therefore, brothers, select from among you seven men of good reputation, full of 
the Spirit and wisdom, whom we can appoint to this duty. (Act 6:3 CSB) 

NKJ 
"Therefore, brethren, seek out from among you seven men of good reputation, full 
of the Holy Spirit and wisdom, whom we may appoint over this business;  
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Other 
Therefore, brothers, choose seven men from among you, who have a good 
reputation and are full of the Spirit and wisdom, whom we can appoint to this duty.   

Added 
comments 

Will any of these translations make it more difficult for us to uphold our current 
practice of a male-only voters’ assembly?    

 

1 
Corinthians 
14:39 

Notice how one of the translations in this list stands out from the rest.   

NIV1984 
Therefore, my brothers, be eager to prophesy, and do not forbid speaking in 
tongues. 

NIV2011 
Therefore, my brothers and sisters, be eager to prophesy, and do not forbid 
speaking in tongues. 

ESV 
So, my brothers, earnestly desire to prophesy, and do not forbid speaking in 
tongues.  

HCSB 
Therefore, my brothers, be eager to prophesy, and do not forbid speaking in other 
languages.  

NKJ 
Therefore, brethren, desire earnestly to prophesy, and do not forbid to speak with 
tongues.  

Other 
Therefore, my brothers, be eager to prophesy, and do not forbid speaking in other 
languages.   

Added 
comments 

Are the women to be “eager to prophecy” or are they to “remain silent?”  Can’t 
Paul make up his mind?  (Compare back with 1 Corinthians 14:34)   

 

 

Philippians 
1:14-15 

The context makes it clear that Paul is talking about pastors who publically proclaim 
God’s Word.  So did this group actually include both men and women?     

NIV1984 
Because of my chains, most of the brothers in the Lord have been encouraged to 
speak the word of God more courageously and fearlessly.  It is true that some preach 
Christ out of envy and rivalry, but others out of goodwill. 

NIV2011 

And because of my chains, most of the brothers and sisters have become 
confident in the Lord and dare all the more to proclaim the gospel without fear.   It 
is true that some preach Christ out of envy and rivalry, but others out of goodwill.   
It is true that some preach Christ out of envy and rivalry, but others out of goodwill. 

ESV 
And most of the brothers, having become confident in the Lord by my 
imprisonment, are much more bold to speak the word without fear. Some indeed 
preach Christ from envy and rivalry, but others from good will.  

HCSB 
Most of the brothers in the Lord have gained confidence from my imprisonment 
and dare even more to speak the message fearlessly. To be sure, some preach Christ 
out of envy and strife, but others out of good will.  

NKJ 
and most of the brethren in the Lord, having become confident by my chains, are 
much more bold to speak the word without fear. Some indeed preach Christ even 
from envy and strife, and some also from good will:  
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Other 
And because of my chains, most of the brothers have gained confidence and dare 
even more to speak the word fearlessly.  To be sure, some preach Christ out of envy 
and strife, but others out of good will.   

Added 
comments 

Only one of the translations adds, “and sisters.”  Is this a valid addition in light of 
the context?   

 

 

Hosea 9:7 Which translation stands out from the rest?   

NIV1984 
Because your sins are so many and your hostility so great, the prophet is considered 
a fool, the inspired man a maniac. 

NIV2011 
Because your sins are so many and your hostility so great, the prophet is considered 
a fool, the inspired person a maniac. 

ESV 
The prophet is a fool; the man of the spirit is mad, because of your great iniquity 
and great hatred.  

HCSB 
The prophet is a fool, and the inspired man is insane, because of the magnitude of 
your guilt and hostility.  

NKJ 
The prophet is a fool, The spiritual man is insane, Because of the greatness of your 
iniquity and great enmity. 

Other 
The prophet is deemed a fool; the spiritual man is considered insane, because of 
the greatness of your guilt and hostility.   

Added 
comments 

Were Old Testament prophets ever female?       

 

 

Exodus 
15;20 

Is there a difference between a “prophetess” and a “prophet?”   

NIV1984 
Then Miriam the prophetess, Aaron's sister, took a tambourine in her hand, and 
all the women followed her, with tambourines and dancing. 

NIV2011 
Then Miriam the prophet, Aaron's sister, took a timbrel in her hand, and all the 
women followed her, with timbrels and dancing. 

ESV 
Then Miriam the prophetess, the sister of Aaron, took a tambourine in her hand, 
and all the women went out after her with tambourines and dancing.  

HCSB 
Then Miriam the prophetess, Aaron's sister, took a tambourine in her hand, and 
all the women followed her with their tambourines and danced.  

NKJ 
Then Miriam the prophetess, the sister of Aaron, took the timbrel in her hand; 
and all the women went out after her with timbrels and with dances.  

Other 
Then Miriam the prophetess, Aaron’s sister, took a tambourine in her hand, and 
all the women followed her with tambourines and dancing.    

Added 
comments 

Which translation stands out from all the rest?  Will all of these translations work 
equally well to teach the roles of men and women?   
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Mt 18:15-17 

Modern gender “neutral” language principles demands that the generic use of “he” 
be avoided.  Plural pronouns are often substituted.  In the NIV 2011, notice how this 
practice affects the following familiar section.   

NIV1984 

"If your brother sins against you, go and show him his fault, just between the two 
of you. If he listens to you, you have won your brother over. But if he will not 
listen, take one or two others along, so that 'every matter may be established by the 
testimony of two or three witnesses.'  If he refuses to listen to them, tell it to the 
church; and if he refuses to listen even to the church, treat him as you would a 
pagan or a tax collector. 

NIV2011 

"If your brother or sister sins, go and point out their fault, just between the two 
of you. If they listen to you, you have won them over.  But if they will not listen, 
take one or two others along, so that 'every matter may be established by the 
testimony of two or three witnesses.'  If they still refuse to listen, tell it to the 
church; and if they refuse to listen even to the church, treat them as you would a 
pagan or a tax collector. 

ESV 

"If your brother sins against you, go and tell him his fault, between you and him 
alone. If he listens to you, you have gained your brother.  16 But if he does not 
listen, take one or two others along with you, that every charge may be established 
by the evidence of two or three witnesses. 17 If he refuses to listen to them, tell it to 
the church. And if he refuses to listen even to the church, let him be to you as a 
Gentile and a tax collector. 

HCSB 

If your brother sins against you, go and rebuke him in private. If he listens to you, 
you have won your brother. 16 But if he won't listen, take one or two more with 
you, so that by the testimony of two or three witnesses every fact may be 
established. 17 If he pays no attention to them, tell the church. But if he doesn't pay 
attention even to the church, let him be like an unbeliever and a tax collector to you.  

NKJ 

"Moreover if your brother sins against you, go and tell him his fault between you 
and him alone. If he hears you, you have gained your brother. 16 "But if he will 
not hear, take with you one or two more, that by the mouth of two or three witnesses 
every word may be established.' 17 "And if he refuses to hear them, tell it to the 
church. But if he refuses even to hear the church, let him be to you like a heathen 
and a tax collector. (Mat 18:15-17 NKJ) 

Other 

If your brother sins against you, go and rebuke him, just between you and him 
alone.  If he listens to you, you have regained your brother.  But if he won’t listen, 
take one or two others along with you, so that every word may be established by the 
testimony of two or three witnesses.  And if he refuses to listen to them, tell it to the 
church.  But if he even refuses to listen to the church, let him be like a pagan or a 
tax collector to you.   

Added 
comments 

No one would argue that “sisters” are not to be rebuked and admonished.  The 
above section is cited just to show how modern gender neutral language demands 
have caused the NIV 2011 to shift singulars to plurals in this familiar section.   

 

 

Matt. 16:24 Which translation stands out from the rest? 

NIV1984 Then Jesus said to his disciples, "If anyone would come after me, he must deny 
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himself and take up his cross and follow me.” 

NIV2011 
Then Jesus said to his disciples, "Whoever wants to be my disciple must deny 
themselves and take up their cross and follow me.” 

ESV 
Then Jesus told his disciples, "If anyone would come after me, let him deny 
himself and take up his cross and follow me.” 

HCSB 
Then Jesus said to His disciples, "If anyone wants to come with Me, he must deny 
himself, take up his cross, and follow Me.” 

NKJ 
Then Jesus said to His disciples, "If anyone desires to come after Me, let him deny 
himself, and take up his cross, and follow Me.” 

Other 
Then Jesus said to his disciples, “If anyone would come after me, he must deny 
himself, take up his cross, and follow me.”   

Added 
comments 

Some “gender neutral” changes seem minimal.  Do they remain minimal when they 
are multiplied by hundreds of instances?   Even thousands?   

 

Adjusting Language Register 

The modern translation philosophy employed by the NIV (optimal equivalence) often lowers the 
language register of the Hebrew and Greek to something simpler in modern English.  The average 
person on the street might call this “dummying down” the text.  Hence, the NIV 2011 avoids the use 
of certain familiar words that have been used for centuries in the Christian Church.  Why?  They are 
too difficult for the modern reader to understand.  The most prominent example is “saint.”  This term 
is no longer used in the NIV 2011.   

Psalm 16:3 Notice the terminology shift in two of the translations.       

NIV1984 
As for the saints who are in the land, they are the glorious ones in whom is all my 
delight. 

NIV2011 
I say of the holy people who are in the land, "They are the noble ones in whom is 
all my delight. 

ESV As for the saints in the land, they are the excellent ones, in whom is all my delight.  

HCSB 
As for the holy people who are in the land, they are the noble ones. All my delight 
is in them.  

NKJ 
As for the saints who are on the earth, "They are the excellent ones, in whom is all 
my delight. 

Other 
As for the saints who are in the land, they are the glorious ones in whom is all my 
delight.   

Added 
comments 

Modern translations often try to avoid “church terms” like righteousness, redeem, 
justify, etc.   
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Acts 26:10 Notice how one of the translations avoids the term “saints.”        

NIV1984 
And that is just what I did in Jerusalem. On the authority of the chief priests I put 
many of the saints in prison, and when they were put to death, I cast my vote 
against them. 

NIV2011 
And that is just what I did in Jerusalem. On the authority of the chief priests I put 
many of the Lord's people in prison, and when they were put to death, I cast my 
vote against them." 

ESV 
And I did so in Jerusalem. I not only locked up many of the saints in prison after 
receiving authority from the chief priests, but when they were put to death I cast my 
vote against them.  

HCSB 
I actually did this in Jerusalem, and I locked up many of the saints in prison, since 
I had received authority for that from the chief priests. When they were put to 
death, I cast my vote against them.  

NKJ 
This I also did in Jerusalem, and many of the saints I shut up in prison, having 
received authority from the chief priests; and when they were put to death, I cast my 
vote against them.  

Other 
And that is what I did in Jerusalem.  After receiving authority from the chief priests, 
I locked up many of the saints in prison.  When they were put to death, I cast my 
vote against them.   

Added 
comments 

The key Greek term here is “hagios.”  Since the time of the Vulgate, this word has 
been translated as “saint.”   

 

Colossians 
1:4 

Notice the shift in one of the translations.      

NIV1984 
because we have heard of your faith in Christ Jesus and of the love you have for all 
the saints--" 

NIV2011 
because we have heard of your faith in Christ Jesus and of the love you have for all 
God's people-- 

ESV 
since we heard of your faith in Christ Jesus and of the love that you have for all the 
saints,  

HCSB 
for we have heard of your faith in Christ Jesus and of the love you have for all the 
saints  

NKJ since we heard of your faith in Christ Jesus and of your love for all the saints;  

Other 
For we have heard of your faith in Christ Jesus and of the love you have for all the 
saints.   

Added 
comments 

The NIV 2011 consistently (completely) avoids the use of the term “saint.”  But it 
substitutes a variety of phrases for the term “saint.”  Is this confusing?   
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If we opt for a translation that no longer uses a term like “saint,” will we seek consistency throughout 
our Synod?  Will my home congregation of “St. John Ev. Lutheran Church” now become “Holy 
Person John Ev. Lutheran Church?”   Instead of “All Saints Day” will we celebrate “Holy 
People of God Day?” 

To make the translation easier to understand, the NIV 2011 sometimes simply drops difficult 
words altogether.   

Psalm 3:2 
In the Psalms, the word “Selah” is used 74 times.  No one denies that it is part of 
the inspired text.  It is a difficult word that likely means “Musical interlude.” 

NIV1984 Many are saying of me, "God will not deliver him. Selah" 

NIV2011 Many are saying of me, "God will not deliver him.” 

ESV many are saying of my soul, there is no salvation for him in God. Selah  

HCSB Many say about me, "There is no help for him in God." Selah  

NKJ Many are they who say of me, "There is no help for him in God." Selah  

Other Many are saying of my soul, “There is no help for him in God.”  Selah   

Added 
comments 

NIV 2011 drops the word “Selah” from the text.  In the NIV 2011, the first instance 
in a Psalm gets a footnote.   Are we comfortable with that approach to Scripture?   

Explicitation 

Because of gender accuracy concerns, the NIV 2011 often decides to make “explicit” what is not 
explicit in the original text.  This is one way the NIV 2011 can avoid the use of generic masculine 
pronouns or male nouns.   

John 8:17 Which of the following is more “explicit” or “specific?”       

NIV1984 In your own Law it is written that the testimony of two men is valid. 

NIV2011 In your own Law it is written that the testimony of two witnesses is true. 

ESV In your Law it is written that the testimony of two people is true. 

HCSB Even in your law it is written that the witness of two men is valid. 

NKJ It is also written in your law that the testimony of two men is true.  

Other Even in your law it is written that the testimony of two men is valid.   

Added 
comments 

The NIV 2011 adds the more specific word “witnesses” to the translation.  
“Witnesses” is not in the original.  Notice that the ESV also decided to shift their 
translation to make it more gender “neutral.”   

 

John 1:19 Which of the following translations has become more specific?     

NIV1984 
Now this was John's testimony when the Jews of Jerusalem sent priests and 
Levites to ask him who he was. 

NIV2011 Now this was John's testimony when the Jewish leaders in Jerusalem sent priests 
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and Levites to ask him who he was.  

ESV 
And this is the testimony of John, when the Jews sent priests and Levites from 
Jerusalem to ask him, "Who are you?"  

HCSB 
This is John's testimony when the Jews from Jerusalem sent priests and Levites to 
ask him, "Who are you?"  

NKJ 
Now this is the testimony of John, when the Jews sent priests and Levites from 
Jerusalem to ask him, "Who are you?"  

Other 
Now this is the testimony of John, when the Jews of Jerusalem sent priests and 
Levites to ask him who he was.  

Added 
comments 

The original Greek doesn’t contain the word “leaders.”  Perhaps we would argue, 
from context, that this is what is implied.  But is it the work of a translator to restrict 
the English reader to this understanding?  Is this translating or editorializing?   

 

 

 
John 10:1 

Which of the following translations has become more explicit?  More specific?      

NIV1984 
I tell you the truth, the man who does not enter the sheep pen by the gate, but 
climbs in by some other way, is a thief and a robber." 

NIV2011 
Very truly I tell you Pharisees, anyone who does not enter the sheep pen by the 
gate, but climbs in by some other way, is a thief and a robber. 

ESV 
Truly, truly, I say to you, he who does not enter the sheepfold by the door but climbs 
in by another way, that man is a thief and a robber. 

HCSB 
I assure you: Anyone who doesn't enter the sheep pen by the door but climbs in 
some other way, is a thief and a robber. 

NKJ 
Most assuredly, I say to you, he who does not enter the sheepfold by the door, but 
climbs up some other way, the same is a thief and a robber. 

Other 
Amen!  Amen!  I tell you that anyone who doesn’t enter the sheep pen by the gate, 
but climbs in some other way, is a thief and a robber.   

Added 
comments 

The word “Pharisees” is not in the Greek Text.  It has been added by the NIV 
translators.  Is this translating or doing the work of an editor?   

It would take pages and pages to cite the hundreds of examples of “explicitation” present in the NIV 
2011.  The repeated pattern makes the undersigned uncomfortable, to say the least.  It really seems as 
if the NIV 2011 translators have crossed the line into editorializing on the divinely inspired text. 

One of the worst examples was already present in the NIV 84.  “NIV 84  
Romans 9:33 As it is written: "See, 

I lay in Zion a stone that causes men to stumble and a rock that makes them fall, and the one who trusts in him 

will never be put to shame." 

NIV 2011 
Romans 9:33 As it is written: "See, I lay in Zion a stone that causes people to stumble and a rock that 

makes them fall, and the one who believes in him will never be put to shame."  Is Jesus to blame for those who 

stumble and fall?  Isn’t there a different theological perspective in this translation?   
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Conclusion 

The TEC has offered two options to the Synod Convention 2013. 

Option #1:  WELS adopts NIV 2011 for use in materials produced by Northwestern Publishing 
House (NPH).  

The TEC offers this as Option #1, because “In spite of its generally recognized weaknesses, the 
NIV2011 is still considered the best option for WELS publications by most.”   
 

Please Note:  The undersigned respectfully disagrees with this analysis.  The criterion for the 
“Report of the 102” seemed to be weighted in favor of readability, rather than reliability.  In my 
review, I stated as much, and those concerns, at least in part, have been published by the TEC.   
 
In short, my chief concern with the review process was this.  Not enough emphasis was made on 
each reviewer carefully studying the original Hebrew and Greek texts of the assigned portion of 
Scripture and then analyzing the NIV 2011, ESV, and HCSB in light of the original languages.  
Without that original language study, reviews could become little more than an “English Style 
Taste Test.”     
 
No one is saying the NIV 2011 isn’t quite readable.  The issue becomes one of reliability.   
 
 

Option #2:  WELS does not adopt a single Bible version for use in its publications at this 
time, and NPH uses whichever version of these three (ESV, HCSB, NIV 2011) seems best for the 
passage cited and the publication in which the biblical text will appear ("eclectic approach").  

Option 2 is offered because “it may be that our church body simply cannot achieve the level of 
consensus about NIV 2011 that will enable us to continue to “walk together” in important 
areas of our work.”  (TEC 2013 report, lines 262-264) 

If I have to choose between those two options, I would recommend 
Option #2.  (Where “Fair Use” allows, however, I’d recommend using the NIV 84 over 2011. And 
“Fair Use” laws allow us to do that for the majority of our publications!)      

However, my real preference would be Option #3:  a 
translation prepared by faithful, confessional Lutheran scholars.  I concur with Dr. Brug, Wisconsin 
Lutheran Seminary, that such a translation is possible.  I also applaud Prof. Em. David Kuske for 
urging the WELS to do our own translation.  I thank Pres. Schroeder for his careful analysis of the 
situation and his recommendation for us to do our own translation.  The chief issue will be agreeing 
on translation philosophy.   

If you’re wondering about the comparison charts in this document, the “Other” translation is a 
translation prepared by the undersigned.  Is translation work difficult?  Yes.  Is it impossible?  No.   
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I firmly believe a confessional, Lutheran translation would be a great gift to the Lord’s Church.  I 
further believe that a New Testament ought to be ready for publication in 2017, the 500th anniversary 
year of the Lutheran Reformation.  The entire Bible?  Within 5- 10 years after that.     

Personal Recommendation:  Of the new crop of translations, I’d recommend the following.  An 
American Translation, English Standard Version, New American Standard Bible, New King James 
Version, and Holman Christian Standard Bible    If you still have an NIV 84, there is no reason you 
can’t continue to use it.  “Fair use” laws allow this!  
_____________________________________________________________________ 

Addendum: 

The Lutheran Church Missouri Synod has recommended against using the NIV 2011.  It’s 
Commission on Theology and Church Relations has stated, "The use of inclusive language in NIV 
2011 creates the potential for minimizing the particularity of biblical revelation and, more seriously, 
at times undermines the saving revelation of Christ as the promised Savior of humankind.  Pastors 
and congregations of the LCMS should be aware of this serious weakness. In our judgment this 
makes it inappropriate for NIV 2011 to be used as a lectionary Bible or as a Bible to be generally 
recommended to the laity of our church."  (August, 2012)  

 

The Evangelical Lutheran Synod has recommended against using the NIV 2011.  Their doctrinal 
committee has stated, “Many congregations of the ELS currently use the NIV (1984) Bible for 
worship and Christian education. This edition of the NIV will no longer be available for purchase at 
the end of 2011. It has been replaced with the NIV (2011) which makes significant changes to the text 
of the NIV (1984). These changes have diminished the accuracy of the NIV. Therefore, based on 
preliminary study of the NIV (2011), the Doctrine Committee recommends against the use of the NIV 
(2011). The Doctrine Committee recommends for use in the Evangelical Lutheran Synod translations 
such as: New King James Version (NKJV), English Standard Version (ESV), An American 
Translation (Beck, AAT), and the New American Standard Bible 1995 (NASB95). These translations 
are accurate and understandable. If a new Lutheran translation is prepared in the future this also 
could be an option for use in the ELS.” 

 
The Southern Baptists, in their 2011 convention, also rejected the NIV 2011.  Their resolution 
stated, in part, “Southern Baptists repeatedly have affirmed our commitment to the full inspiration 
and authority of Scripture.  This translation alters the meaning of hundreds of verses, most 
significantly by erasing gender-specific details which appear in the original language. . . We cannot 
recommend the 2011 NIV to Southern Baptists or to the larger Christian community.”   
 
 
Please note:  About 40% of the verses have been changed from the NIV 84 to NIV 2011.  For a 
comprehensive listing of these changes please visit http://www.slowley.com/niv2011.   
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Translation 101 Glossary: 

“Almah” Hebrew word found in Isaiah 7:14.  Should it be translated “virgin” or “young woman?”     

Obviously the virgin birth of our Savior is a key teaching of the Christian Church.  In the words of the 
Apostles ’ Creed we confess, “I believe in Jesus Christ, his only Son, our Lord; who was conceived by 
the Holy Spirit; born of the Virgin Mary. . .”   The Nicene Creed echoes this belief.  “For us and for 
our salvation, he (Jesus) came down from heaven, was incarnate of the Holy Spirit and the virgin 
Mary, and became fully human.”   On what basis did the Christian Church, from the time of the 
Apostles, base the teaching of the virgin birth?  What Bible passages serve as the foundation for this 
teaching? 

The Septuagint, an ancient Greek translation of the Hebrew Old Testament, dating approximately 2 
centuries before Christ, translates “almah” with the Greek word “parthenos.”  Matthew, in his 
divinely-inspired Gospel, quotes the Septuagint translation of Isaiah 7:14 and the word “parthenos.”   
(Matthew 1:23)  So what?  That word “parthenos” is a Greek word that is to be translated “virgin.”   

That Luther understood Isaiah 7:14 to be a direct messianic prophecy is undebatable.  So let’s jump 
ahead in time.  Let’s consider how our Wisconsin Synod, in recent years, has understood “almah” and 
this verse.   

The Dogmatics (Doctrinal) notes that I had while at Wisconsin Lutheran Seminary (1977-1981) 
list Isaiah 7;14 as the first proof passage for the teaching of the virgin birth.  (Page 146, point 3, Letter 
“a.”)  This prophecy was deemed so important and so clear, that it merited such an emphatic position 
in those notes.     

Concerning Isaiah 7:14, the People’s Bible states:  

 “The older English versions of this prophecy begin with the word behold.  The word is in the 
original Hebrew versions and is used to announce something of unusual importance and 
significance.  The word suggests vision or seeing and here introduces a future occurrence.  Isaiah, 
by God’s power, sees the future pregnancy and birth of a son.  He announces it here before Ahaz 
and Ahaz’ attendants. 

So much has been written about the Hebrew word translated as “virgin”—almah.  Some 
commentators maintain that the word could mean young woman, and others insist that it must 
mean virgin.  Clearly, the sign announced by Isaiah is special and out of the ordinary.  The birth of 
a child would not be anything special unless it came as a result of an unexpected and unnatural 
conception.  The woman must be a virgin. 

The Scriptures never use the word almah to refer to a married woman.  Two examples can be 
cited.  Rebekah is called an almah (Genesis 24:43, translated as “maiden”) when the servant of 
Abraham went to seek a wife for Isaac.  At the time she was obviously unmarried and untouched 
by any man.  No one expected her to be pregnant.  The second example is the sister of Moses.  
When Pharaoh’s daughter drew Moses from the river, Miriam offered to find a Hebrew woman to 
nurse the baby. Miriam is called an almah (Exodus 2:8, translated as “girl”).  Miriam was also 
unmarried, young, and untouched by any man.  No one expected her to be pregnant either. 

 If these examples are not enough, Matthew settles the issue by identifying Mary as a 
virgin and then quoting the prophecy (Matthew 1:18-25).  Matthew leaves no doubt about Mary 
being a virgin.  He writes, “Before (Mary and Joseph) came together, she was found to be with 
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child” (verse 18), and “But he had no union with her until she gave birth to a so” (verse 25).   
Following the simple principle of allowing Scripture to tell us what Scripture means, we must 
conclude that Isaiah foresaw Mary, a virgin, pregnant with Jesus.  No one expected Mary to be 
pregnant either.  Joseph knew he wasn’t the father, and God settled his fears about Mary with an 
announcement from an angel.”  (Braun, John A., The People’s Bible, Isaiah 1-39, Milwaukee, 
WI, Northwestern Publishing House, 2000, pgs 104-105)   

 
In God’s So Loved The World, A Study of Christian Doctrine, Prof. Lyle Lange offers the 
following comments on the virgin birth of our Savior and Isaiah 7:14.   
 

“We also need to note the importance of Christ’s virgin birth.  First of all, the Bible clearly 
teaches that Christ was born of a virgin.  Isaiah prophesied it (Isa 7:14).  There has been much 
debate over whether the word Isaiah used to describe the Messiah’s mother was a word that could 
mean either “virgin” or “unmarried woman” (almah).  However, when Matthew repeats the 
prophecy in his account of Jesus’ birth, he uses a Greek word for virgin (parthenos), which can 
only mean a woman who has had no sexual relations with a man.  Besides all of this, Mary knew 
how babies were born.  When the angel Gabriel told her that she was to be the mother of the 
Messiah, she responded, “How will this be. . .since I am a virgin?”  (Lk 1:34)  (Lange, Lyle W., 
God’s So Loved The World, A Study of Christian Doctrine, Milwaukee, WI, Northwestern 
Publishing House, 2005, pgs. 270-271.)  

 
In his recent paper, “Principles of Bible Translation—Applied to Prophecy 2nd Edition,” Dr. 
John Brug writes. . .  

Isaiah 7 
We begin with Isaiah 7:14, which is usually regarded as the most crucial test. If a translator or  
interpreter does not recognize a direct prophecy which refers only to Christ here in this 

promise which speaks of a virgin birth of God-with-us, it would be inconsistent for him to see one 
anywhere else.  

 
NIV 1984 The virgin will be with child and will give birth to a son  
NIV 2011 The virgin* will be with child and will give birth to a son * Note: Or young woman  
ESV The virgin shall conceive and bear a son  
HCSB  The virgin will conceive, have a son, and name him Immanuel 
NASB   Behold, a virgin* will be with child and bear a son *Or maiden20 
NKJV Behold, the virgin shall conceive and bear a Son  
NLT The virgin will conceive a child! She will give birth to a son  
NRSV Look, the young woman is with child and shall bear a son  
MSG A girl who is presently a virgin will get pregnant. She'll bear a son  
 
Evaluate NIV 2011, NRSV, NASB, and MSG.  
 
The Message removes a virgin birth from the prophecy. Translations and notes referring to a  
“young woman” are intended to keep the door open for a typical interpretation, though 

linguistic arguments about ‘almah may also enter into the discussion.  
 

What are the factors that point us toward a direct prophecy in Isaiah 7:14?  
 

1.  The rendering of ‘almah as parthenos in the New Testament and the Septuagint necessitates a  
     direct prophecy since it means “virgin” and there was only one virgin birth in history. If  
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     ‘almah does not mean “virgin”, LXX and the New Testament manufactured a prophecy  
     where originally there was none.  
2.  In some respects “virgin” is the less miraculous word in the prophecy. The really miraculous  
     word is “Immanuel”. There is only one Immanuel worthy of the name.  
3.  There are no types for the virgin-born Immanuel visible in the context. In chapter 8, it is  
     Isaiah who is the type of Christ. His children through the prophetess are types of believers,  
     not types of Christ (He 2:13). Shear-Jashub was already old enough to accompany Isaiah  
     chapter 7. Maher-shalal-hash-baz was not born of a virgin birth or even of a woman who was  
     a virgin before his conception. Isaiah’s boys were not named Immanuel. Their names point  
    to the Captivity and the Return. There are no suitable types in the royal family.21 Hezekiah is  
    too old, Manasseh too young.  
4.  The child appears again in Isaiah 9 where he is called Mighty God and Everlasting Father.  
5.  In chapter 11, at the end of the Book of Immanuel, the child is both a shoot from the stump of  
     Jesse and the root of Jesse. The description of the child in the rest of chapter 11 does not fit a  
      contemporary of Isaiah.  
6.  The other reference to the child’s mother (Micah 5:3) also occurs in a direct prophecy.  
7.  The sign needs to be a very dramatic sign—“deep as Sheol, high as heaven” (ESV). It is  

                introduced with a dramatic hinneh. A normal birth nine months down the road hardly  
                 suffices.  
          8.  A virgin birth of God-with-Us seven hundred years down the road does fit the needs of the  
               situation of Isaiah’s day, since the issue at hand is the survival and endurance of the Davidic  
               throne. See also Isaiah 6:13—the stump of Judah will be in the ground a long time. The  
               solution must be long-term.  
          9.  What is a valid motive for eliminating the direct prophecy from the passage? 

 
20 “Maiden” includes “virgin” as one of its meanings.  “Virgin” is Jungfrau and “maiden” is Magd. 
Luther uses both to refer to Mary.  
21 J. Brug, “The Reign of Hezekiah,” Wisconsin Lutheran Quarterly, Summer 1990, p 181-191.  
_____________________________ 
 
I echo the last question of Dr. Brug.  “What is a valid motive for eliminating the direct prophecy 
from the passage?   
 
To his question, I will add one more.  “Why does the WELS want to use a translation that 
contains a footnote that may cause readers to question the “virgin” birth of our 
Savior?” 

 
 
“Egalitarians” are Christians who believe that there are no gender-based limitations on the 
functions or roles that men and/or women can fulfill in the home, church, or society.  Egalitarians are 
more and more common in many church bodies.  That explains why so many other church bodies now 
have women as pastors, council members, or voters.  

“Complementarians” are Christians who believe that men and women have different, but 
complementary roles in the home (family), church, and society at large.  The Wisconsin Synod has 
historically held to the complementarian view, because this is what is clearly taught in Scripture.  (For 
more on this, see Man and Woman In God’s World Expanded Edition, 1987, NPH, catalog # OL-
121745)   
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Formal Equivalent Translation:  This is more of a “word for word,” or literal translation.  Formal 
equivalent translations (like the ESV, NKJ, NASB) try to stay closer to the grammar and sentence 
structure of the original (source) languages (Hebrew and Greek).  To the average layperson, a formal 
equivalent translation can sound more “wooden,” or perhaps “archaic.” 

Functional Equivalent Translation (Dynamic): This is more of a “thought for thought” 
translation.  Functional equivalent translations, like the NIV 2011 and Holman Christian Standard 
Bible, are not as concerned about retaining the flavor of the original Bible languages and their 
grammar or idioms.  Instead, this type of translation puts the emphasis on the target language and 
culture.  Readability is emphasized. 

NIV 2011 = NIV, New International Version.  You won’t find “2011” on the cover of the Bible.  It will 
simply say, “NIV.”  Only when you look on the copyright page, will you see, “NIV. Copyright 1973, 
1978, 1984, 2011 by Biblica, Inc.”  The NIV is a “functional equivalent translation.”    

CBT = Committee on Bible Translation.  This is the group responsible for translating the 
NIV 2011.  The membership on this committee has changed substantially from the committee 
responsible for translating the NIV 1984.  The current CBT includes Dr. Jeanine Brown, Professor of 
New Testament at Bethel Seminary, St. Paul, MN., and Dr. Karen H. Jobes, secretary, Professor of 
New Testament Greek and Exegesis at Wheaton College and Graduate School.   These women are 
“egalitarians.”  

PLEASE NOTE:  Are we all aware that the CBT has said it was a mistake to wait so long 
between the NIV 84 and the major revision that is the NIV 2011?  Are we also aware that their 
plans, moving forward, include revisions every 5 to 10 years?  Are we comfortable with this 
approach to translation?  Will this approach provide us with a stable translation in the 
years ahead?   

Biblica:  (formerly the New York Bible Society, then the International Bible Society)  In 1968, this 
organization undertook financial sponsorship for the NIV translation.   

Zondervan:  The Publisher of the NIV 2011.   
 

PLEASE NOTE:  Is everyone aware of the fact that Zondervan charges royalties that are 
dramatically higher than those charged by other publishing companies?  Our Translation 
Feasibility Committee writes, “The royalties charged by Zondervan, the publisher of the NIV2011, 
would be significantly higher than those charged either by Crossway (publisher of the English 
Standard Version) or Holman (publisher of the Holman Christian Standard Bible). Zondervan’s 
royalty would be 10 percent of full retail price, compared to 2 percent of wholesale 
discount price for Crossway and 3 to 5 percent of wholesale discount price for Holman. 
In addition, Zondervan would charge an even higher royalty (25 percent of full retail 
price) on sales of a digital version of such a study Bible. At a time when sales of  e-books are 
growing rapidly, the high royalties charged by Zondervan would make it very difficult for NPH to 
publish an economically viable digital version of the study Bible.”  (Bold print added by the 
undersigned.)   
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ESV = English Standard Version, published by Crossway Bibles, a division of Good News Publishers. 
The ESV traces its translation lineage through the Revised Standard Version (1952, 1971), the 
American Standard Version (1901), the English Revised Version (1885) and the King James Version 
(1611).   The ESV is a “formal equivalent translation.”   

HCSB = Holman Christian Standard Bible, published by Holman Bible Publishers.  This translation 
is Baptist.  It is a “functional equivalent translation.”  A concern with the HCSB is that each Bible 
contains a “Plan of Salvation” page.  Since the publishers are Baptist, it is no surprise that this page 
contains a “sinner’s prayer.”  This prayer calls for making a “decision for Christ.”    If this page is 
included in all future copies of the HCSB, that would be a “deal breaker” for use in the Wisconsin 
Synod.   

The AAT (Beck Bible) = An American Translation.  This translation was prepared by Prof. William 
Beck, a Lutheran Church Missouri Synod professor.  Many have called it a “coffee and doughnuts” 
translation.  It served as a base text for “God’s Word To the Nations:  The New Testament.”  
(Copyright 1988 Mrs. William F. Beck and Biblion Publishing.)  Many felt this was the finest modern 
English New Testament of our era.  Sadly, both a change in publisher and translational (publishing) 
philosophy caused the finished Bible (Old and New Testament) to be a major disappointment.   

The AAT hasn’t been a part of our current translation study, in part because it hasn’t been available 
in a digital format.  (That’s the main reason it wasn’t included in this study.)  However, the AAT will 
be available in a digital format by the summer of 2013.  It would also be available to use as a “base 
text” for a new translation, if our Synod or interested, confessional Lutherans decided to work on one!     

TEC:  WELS  Translation Evaluation Committee created in 2010. The Committee consists of. . . 

   Rev. Paul Wendland, president of Wisconsin Lutheran Seminary  
   Rev. John Braun, vice president of publishing at Northwestern Publishing House  
   Rev. Kenneth Cherney Jr., professor at Wisconsin Lutheran Seminary  
   Rev. Thomas Nass, professor at Martin Luther College  
   Rev. Joel Petermann, president of Michigan Lutheran Seminary  
 
Report of the 102.  102 WELS  reviewers in 3 groups 

Group #1 Synod Workers 
Group #2 Translation Symposium attendees 
 Group #3 Young Pastors (WLS graduates 2000-2009)   
The Scripture was divided into 34 sections.  3 reviewers were assigned to each section.  The 
undersigned was Isaiah 40-66, Reviewer 2.   

TFC:  Translation Feasibility Committee.  This committee has been charged with the task of 
determining whether the WELS (either alone or with others) could develop a confessional, Lutheran 
translation.  The Committee consists of. . . 

Rev. Paul Janke, chairman                                           Prof. Daniel Leyrer 
Prof. John Brug                                                               Rev. Jonathan Schroeder 
Rev. Phil Hirsch 
Rev. Curtis Jahn 
Rev. Michael Jensen 
Rev. John Koelpin 
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Added Comments: 
 

Earlier I indicated that I was a part of the “Review of the 102.”  When I submitted my assigned 
section (Isaiah 40-66), I prefaced my review with the following remarks.  They have been 
published by the TEC and are available on the internet.  However, I am including those comments 
in this document as well.  (Pages 23-25)   My comments explain why I did not agree with the 
review process as outlined by the TEC.   
 
___________________________________________________________________ 
 

A REVIEW OF THE ESV, THE HCSB, AND THE NIV11 

 

PORTION OF THE BIBLE:_Isaiah 40-66 

 

NAME OF REVIEWER:___Glenn Schwanke___ 

 

Translation criteria 

 
_____  I am comfortable with the evaluation criteria presented in the instructions. 

 

__X___  My understanding of what makes a translation suitable for WELS publications differs  

from the evaluation criteria presented in the instructions in this way (please elaborate): 

 

I have several concerns with the review process.   

 

1)  You state, “You will be asked to review the ESV, the HCSB, and the NIV11 for this section. 

Certainly your review will be strengthened to the extent that you are able to consult the original 

Hebrew or Greek as you do your work. We understand that you may not be able to do that 

consistently with the entirety of the portion that you are reviewing.” I wish you had given a 

somewhat stronger encouragement to work through the original Hebrew or Greek.  Not all will be able 

to do so to the same extent or on the same level.  But your wording could be construed in such a way, 

that a busy reviewer would do relatively little spade work in the original languages.  And if that 

happens, isn’t that review little more than a “taste test” of English grammatical style?    

 

2)  I struggle mightily to neatly categorize translational issues into the boxes “doctrinal,” 

“exegetical,” “translational,” and “text critical.”  Don’t the strengths and weaknesses of these 

categories often overlap?   Do we all accept, for example, that exegesis and translation are distinctly 

separate?   Won’t translational choices reflect the exegetical principles employed by the people 

involved?  Shouldn’t they?  (Will an egalitarian employ an exegetical approach that is intrinsically 

different from a complementarian?  And won’t that, of necessity, evidence itself in the translation?)   

 At what point does a repeated “translational” issue become a doctrinal issue?  Some of us 

would say that the NIV 2011 has so committed itself to a gender neutral translational philosophy, that 

the translation has made it significantly more difficult to teach the God-given roles of men and 

women.  Hence a “translational” issue has become a “doctrinal” issue.  And how many of these 

translational choices are based on questionable exegesis?   
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 3)  I sense that we disagree on the weighting of the various criteria used to evaluate a 

translation.  How highly should “readability” be praised?  The more I read about modern translational 

philosophy, the more concerned I grow with this emphasis.   It seems to me that the dynamic 

equivalent model, as it is currently used, prioritizes fluency and readability in the “target language” 

and “target culture” to the point where a veil is often draped over the “source language” and “source 

culture.”  At times that veil is still somewhat translucent.  At other times it becomes opaque.  Many 

others (non-WELS) have made the same observation.  Sometimes it feels as if the dynamic equivalent 

translator is not only seeking to utilize the words and idioms that are best suited to the current listener, 

but the translator is also seeking to “massage” the thoughts of Scripture, so that the current listener can 

hear “thoughts” that resonate in a winsome way in our current culture.  Isn’t this especially 

troublesome when our “target culture” is becoming increasingly secular?   

 

4)  In points 2 and 4 of your evaluation criteria, you mention Luther.  Ernst R. Wendland’s 

paper is often cited in this connection:  “Martin Luther—The Father of Confessional, Functional-

Equivalence Translation.”  (1995)   I carefully study Luther’s German translation (along with Hebrew, 

Greek, Septuagint, and sundry other English translations) as a regular part of my sermon and Bible 

class preparation.  A tool like Bibleworks 9 makes this simple.  I sense that the “father” of the dynamic 

equivalent model wouldn’t recognize some of his purported “sons” or “children.”  Luther’s gift in 

translating was in giving the German people a fluent, German Bible--that’s certainly true.  But when I 

compare his translation with the current crop of English ones, I find that Luther often stays much 

closer to the original text.  He preserves many more of the idioms and phrases of the original language.   

(His translation of “Same,” “seed,” comes to mind.)  If “formal equivalent” is on the left-end of our 

scale, and “dynamic equivalent” is on the right-end, Luther stays somewhat further to the left, when 

compared to the NIV 2011 and the HCSB.  It seems to me that the “dynamic equivalent model,” as it 

is currently used, tends to be somewhat more subjective in nature.  Comparing Luther to the NIV 2011 

or HCSB is a bit like comparing apples and oranges, in particular because Luther was a 

“Confessional” translator, first and foremost.  We simply can’t say the same about the CBT or the 

HCSB translators.  Can we? 

 

5)  I have more and more concerns with the dynamic-equivalent translational model, as it is 

currently employed.  Too often I see translators who seem all too willing to ignore the important 

“little” words in Scripture.  The connectives.  The vocatives.  Word like Selah—in the Psalms.  Hineh 

or Hen in the Hebrew.  I also see a tendency to substitute simpler English words like “rescue,” or  

phrases like “do what is right,” for words that are deep and rich in theological, soteriological meaning.  

(ransom, redeem, righteousness.)  No doubt this is done with the end-user in mind.  But it seems to me 

that the end product has lost something significant from the original. 

 

Having said all that, I’m confident we will all still say with Prof. Arming Panning, “Because of 

the possibility of misinterpretation by the translator, we will want to check every translation of 

Scripture with extreme care in respect to its doctrine. We will ask ourselves: Does the translation of 

this passage agree with what God says about the subject in other passages? For us purity of doctrine 

must ever remain the essential test of a translation. To endorse a translation that features crisp, 

contemporary English and that “reads like a novel” but subtly blends in error or undercuts the 

reader’s confidence in the reliability of God’s Holy Word is to court disaster: It is infinitely better to 

retain a translation that may not be as easy reading, that may not include the latest in scholarship, but 
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which accords to the Lord Jesus Christ His rightful place in God’s plan of salvation. I take it for 

granted that we agree on this, and that it will not be necessary to belabor the point.”  (The New 

American Standard Bible, Is This the Answer?  Page 5)    

 

Let me repeat:  I sense that we would weight our translation evaluation criteria somewhat 

differently.  Perhaps several questions best summarize our quandary?  “How close to the original is 

close enough?”  And then a second question.  “How many near misses result in a disaster?” 

 

 

A Final Note:  
 
I need to state that I am not speaking in an official capacity for the Praesidium of the Northern 

Wisconsin District.  I am speaking as a concerned pastor/teacher in the Lord’s kingdom.  I am 
speaking because I believe that the choosing of a translation is a vitally important decision for our 
Wisconsin Synod.  I am speaking because I firmly believe all our called workers and all our laypeople 
should be engaged, at least to a certain degree, in this all-important study.  There still is a need for 
Bereans in the Lord’s Church.  (Acts 17:11)   

 
I am also praying that the Wauwautosa Theology, which was once a hallmark of our Synod, is still 

alive and well in our midst.  That means our called workers, who have been given the gift of careful 
training to work in the original Hebrew and Greek, will take the time to use that gift in this analysis of 
modern translations.   

 
 
Presented solely to the glory of our Lord by  

 
 
Pastor Glenn Schwanke 
Peace Ev. Lutheran Church, Houghton, MI   
WELS Campus Pastor at Michigan Technological University 
Northwoods Conference Chairman 
2nd VP, Northern Wisconsin District 
Member of the Commission on InterChurch Relations (Germany Contact Man), 1999-2009   
 
 
Postscript: 
 
Are 25 pages of material to read and study too much?  Possibly.  Probably.  If you want the key 

points of this presentation boiled down to its simplest, tear off the next page.  Pages 27-28  contain 
the “Simplified Summary of Concerns with the NIV 2011.” 
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“Simplified Summary of Concerns with the NIV 2011.” 
 

1.  WEAKENED MESSIANIC PROPHECY:  The Old Testament Scriptures clearly foretold the coming of 

the Savior (John 5:39).  NIV 2011 obscures key passages that foretell the coming of the Savior.  For example, 

see Psalm 8:4-6 which foretells Jesus. The old NIV (1984) is correct, but compare the NIV 2011. 

 Ps. 8:4-6   Can you see the Messiah clearly here in the new NIV?   (see Hebrews 2:5-9) 

NIV1984 

what is man (Hebrew: masculine, singular) that you are mindful of him (Heb: 3
rd

 person 

singular, masculine), the son of man (Heb: ben Adam) that you care for him (Heb: 3
rd

 person 

singular, masculine)?  You made him (Heb: 3
rd

 masculine singular) a little lower than the 

heavenly beings and crowned him (Heb: 3
rd

 masc. sg. ) with glory and honor.  You made him 

ruler (Heb: 3
rd

 masc. sg) over the works of your hands; you put everything under his (Heb: 3
rd

 

masc. sg) feet:  

NIV2011 

what is mankind that you are mindful of them, human beings that you care for them?  You 

have made them a little lower than the angels and crowned them with glory and honor.  You 

made them rulers over the works of your hands; you put everything under their feet: 

 
2. GENDER NEUTRAL CONCERNS: IMPRECISE TRANSLATION OF PRONOUNS:  The reader of 

the NIV 2011 can never be sure whether the original Hebrew or Greek had a singular or plural prounoun. Why?  

Often the NIV’s concern for gender neutrality forces a shift to the plural.  Consider Matthew 18:15-17. 

Mt 18:15-17 Matthew 18:15-17 confusion of pronouns; the old NIV (1984) is correct. 

NIV1984 

"If your brother sins against you, go and show him his fault, just between the two of you. If 

he listens to you, you have won your brother over. But if he will not listen, take one or two 

others along, so that 'every matter may be established by the testimony of two or three 

witnesses.'  If he refuses to listen to them, tell it to the church; and if he refuses to listen even 

to the church, treat him as you would a pagan or a tax collector. 

NIV2011 

"If your brother or sister sins, go and point out their fault, just between the two of you. If 

they listen to you, you have won them over.  But if they will not listen, take one or two others 

along, so that 'every matter may be established by the testimony of two or three witnesses.'  If 

they still refuse to listen, tell it to the church; and if they refuse to listen even to the church, 

treat them as you would a pagan or a tax collector. 

 

3. ROLE OF WOMEN IN THE CHURCH: INCORRECT TRANSLATIONS:  Key passages that form the 

basis of our synod’s position on the roles of men and women in the church have been changed.   

Acts 6:3 Does the NIV 2011 make it seem like women voted in this congregational meeting? 

NIV1984 
Brothers, choose seven men from among you who are known to be full of the Spirit and wisdom. 

We will turn this responsibility over to them 

NIV2011 
Brothers and sisters, choose seven men from among you who are known to be full of the Spirit 

and wisdom. We will turn this responsibility over to them 

Women actually did not vote in the early church, but would you know that from the NIV 2011?.  See more 

examples of this serious problem in NIV 2011 in Acts 1:16,21,23,26; 1 Corinthians  14:39; Philippians 1:14; 

etc. Will the use of NIV 2011 make it harder for us to teach the God-given roles of men and women?  

 

4. ROLE OF WOMEN:  OPENING THE DOOR FOR WOMEN PASTORS?   1 Timothy 2:12:   

This change came from yielding to pressure (WLQ, vol. 103, pages 144-146) to change this verse to leave the 

question open about whether women should “have authority” in the church or not.   
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1 Timothy 2:12 Does the NIV 2011 convey the same meaning as the NIV 84?  

NIV1984 I do not permit a woman to teach or to have authority over a man; she must be silent. 

NIV2011 I do not permit a woman to teach or to assume authority over a man; she must be quiet. 

a.) Isn’t there a difference between “assuming” authority and “having” authority?   

b.) If a woman does not “assume” the authority of being a pastor, may she have and exercise that authority, as 

long as it is given to her?  (Many church bodies would answer this question with a “Yes.”)   

c.) In a time of such dramatic societal change, why would the WELS want to adopt a translation that will make 

teaching the Biblically-defined roles of men and women more difficult?   

 

5. TEXTUAL CRITICISM LEADING TO DOUBT:  We have consistently taught that Mark 16:9-20 is God’s 

holy Word.  (Consider Luther’s Catechism on baptism!)  If we adopt the NIV 2011, will we continue to use 

Mark 16:15 and Mark 16:16 as proof texts?  And what about John 7:53-8:12?    

 

6. CONFUSING FOOTNOTES:  Isaiah 7:14, “young woman,” and Psalm 45:6 direct the reader away from 

interpreting these as clear, direct, Messianic prophecies.  Why adopt a translation that sends an unclear 

message?   

 

7. ADJUSTMENT OF LANGUAGE REGISTER (DUMMYING DOWN):  Familiar church words like 

“Saint” never appear in NIV 2011.  Yet that word is used often in our worship and in our everyday church life 

(liturgy, hymns, prayers, church names: Saint John; Sunday name: “Saints Triumphant”).  “Selah” is a difficult 

term that is undoubtedly a part of the inspired text, but it is dropped from the NIV 2011.  “Hinneh:” “Behold, 

look” is likewise often dropped.  Are we comfortable with such an approach to the translation of Scripture?   

 

8. INSERTING EXTRA WORDS TO EXPLAIN (Explicitation, Editorializing):  NIV 2011 often inserts 

words to explain the interpretation favored by the translators.  In doing this, it often seems as if the translators of 

the NIV 2011 have crossed a line from translating to becoming editors who dare to take a red pen to improve 

the inspired Scriptures.  There are hundreds of such examples in the NIV 2011. John 1:19: NIV 2011 has 

“Jewish Leaders.”  The Greek has simply “Jews.”   John 10:1:  NIV 2011 adds “Pharisees, ”  though that’s not 

in the original text. Matthew 15:27 records the response of the Canaanite woman to Jesus’ test of her faith. The 

NIV 2011 translates “Yes it is, Lord,” instead of “Yes, Lord,” as in the NIV 84.  Do those two translations say 

exactly the same thing?  Romans 9:33 is one of the worst examples of “explicitation” in the NIV 2011. (It 

wasn’t good in the NIV 84 either.)   

Romans 9:33 Does Jesus make people fall?  Does He deserve blame? 

NIV 2011 
As it is written: “See, I lay in Zion a stone that causes men to stumble and a rock that 

makes them fall, and the one who trusts in him will never be put to shame.” 

ESV 
as it is written, “Behold, I am laying in Zion a stone of stumbling, and a rock of offense; 

and whoever believes in him will not be put to shame.”  

AAT 
as the Bible says: “I’m putting in Zion a Stone they will stumble over and a Rock they will 

fall over.  But if you believe in Him, you will not be disappointed.” 

 

9.  STABILITY OF TRANSLATION.   Are we comfortable with the CBT’s plans to update the NIV every 5 – 

10 years?  Especially when we realize we will have little or no say in those changes?  Will such a translation 

publication model give us any stability in the translation we use for our Synod publications?  Will we need to 

have meetings like this again 5 or 10 years from now?  In addition, are we satisfied with the steep royalties that 

Zondervan charges NPH for use of the NIV?  As we approach the 500
th
 anniversary of the Reformation (2017), 

wouldn’t a faithful, clear Lutheran translation of the Bible be a gift for the Lord’s Church?   


